
"The Nature of the Unity We Seek/Have" 

Mystical Unity's Incarnations 
A paper looking toward Craigville Theological Colloquy. XX (7.28-8.1.03): "CHRISTIAN SOLIDARITY 

IN A FRAGMENTED WORLD: How can we all come to the 
CONTENTS: Commentary on a book in light of a pre-conference document. 	 table?" 

The book, for discussion at the 7.22.03 Cape Cod Theological Table-Talk: 
IN ONE BODY THROUGH THE CROSS: The Princeton Proposal for Christian Unity: A Call to 
the Churches from an Ecumenical Study Group. Carl E. Braaten & Robert W. Jensen, edd. 
Eerdmans/03. The "0" numbers are to the pages. 

The document, my "Unity Through Community," which ends this Thinksheet. It was in thepre-conference 
packet for the World Council of Churches North American Conference on "The Nature of 
the Unity We Seek" (Oberlin/57), 457 delegates from 47 communions (including Roman Cath- 
olic & Orthodox; I was the representative of the National & International Councilsof 41.ft. Community Churches). 	 Iwo 

1 	Look at it this way, the big picture: the NT says a lot about unity because the 
rik 

early-Christian movement didn't have it, though the early-Christian church-as-body- 	44. 
of-Christ did have it. The latter is "the nature of the unity we have [as gift]," 	> 
the former is "the nature of the unity we seek [as achievement]." The latter was 
the conference's theme, but our solidest conclusion was that we should have begun 
our deliberations with the former. (The second "latter/former" does not refer to 
this II's first sentence.) 

44-1 
2 	The big picture: to the degree of its spread, a movement's identity is jeopardiz- 
ed backwards (regression--in early Christianity's case, back into Judaism) & for- 	w 
wards (in early Christianity's case, deviation into Hellenistic gnosticisms), & its real- 
ity becomes more difficult for the locals to grasp. The first Roman emperor had 	Ar■ 
his "heroic" 	(larger-than-lifesize) bust erected in every city (Augustus), & the 
first king of Hawaii had his authority-staff made of one legbone f rom 	each of 	1 5, 
the other islands' executed kings (Kamehameha l). Identity/reality: I've seen some 
of Augustus'busts & that legbone authority-staff.  rn 
3 	The big picture: a movement's leaders are entrusted with maintenance (of identi- o • 

o 	0-  
ty, quality-control) & of the sense of reality--both, in the interest of loyalty) & 	- -om 
advancement (expansion of various kinds by various means). The delegates/repre- En = 
sentatives at the conference were all institutional-church leaders: none of the sixteen 
drafters of the "proposal" were (one was a foundation employee, two were schoolwo- 
men, thirteen were schoolmen). These sixteen "unofficial" signatories took proper 	2 

advantage of both their distance from ecclesiastical responsibilities & 	their close- 
ness, as theologians, to intellectual-ecumenical hurdles/opportunities. 

4 	The "proposal" pushes that the "one [Christian-ecumenical] body" must be "vis- 
ible"--the main adduced scriptural warrant for which is John 172  dTEV : "so that 
the world will believe that you sent me." I've long found it distressing that Christi-
an ecumenists of all stripes read this fundamentalistically-literally-institutionally: the 
ecumenical ideal (on this reading) is organizational solidarity. Nobody needs to be 
told that the Pope's encyclical "Ut unum sint" (the Vulgate of "that they may all 
be one") means submission to Rome's infallible teaching (the magisterium) & (when 
speaking ex cathedra) infallible leader; few should need to be told that these two 
(in nonRoman-Christian eyes) blasphemies preclude unity, ironically achieving the 
reverse of their intention. 

I do not fault the book for dealing with the limited theme of "the ecclesiology 
of ecumenism" (5); but the author(s) of the Fourth Gospel would be out of sorts 
with the capitivity of 17.21 to this purpose. In this, ecumenism's central text, the 
unity spoken of has two notes, viz, relational mysticism of Father/Son ("just as you 
are in me and I am in you") & visibility ("May they be one, so that the world will 
believe"). Note the conundrum/paradox/oxymoron: mysticism visibilized! Jesus Re-
surrectus is praying for a church whose disunity deprives it of evangelistic power 
(as Muhammad rejected Christianity because of its intellectual squabbling). 

From this obvious exegesis of our verse--an exegesis supported elsewhere in 
the NT's five John pieces--what expository questions may properly be raised & what 
inferences properly drawn? What were the ancient Christian incarnations/embodi-
ments/visibilizations as they occurred (e.g., internal ["See how those Christians 
love one another!"] & external [Christians' attention to Hellenistic society's invisibles 



--unwanted babies "exposed" for death, plague victims, prisoners, widows, orphans, 
the elderlyll? That world was, our world is, (1) impressed by Christian interper-
sonal support, by Christians' attention to society's invisibles, & by the low crime-
rate among Christians, & (2) unimpressed by self-promotive Christian institutions 
(until AD/CE 315, when ours became the Roman Empire's official religion). We have 
learned that the latter (political, union-of-church-&-state) visibilization does not 
meet the mystical test of Jn.17 21  (nor do our denominational or ecumenical-institution-

al structures). 

5 	In Christian ecumenism, why has the institutional obscured the mystical? This: 
most of ecumenism's participants & promoters have been institutional-church employ-
ees. STORY: In a plenary of the conference, Eugene Carson Blake (a co-founder 

ot: 	of COCU) referred to community churches as "monstrosities." When I (as their offici- ,n 
al representative) rose & remonstrated, attributing his remark to his occupational 
prejudice that community churches do not need ecclesiarchs such as he, he relented 
to the extent of saying that federated churches (many of which were/are in the com- 

a 	munity-church movement) are "monstrosities" for church administrators at the judica- $. 

tory level. But of course! The "proposal" more than once says that church admin- 
rd istrators are hindrances as well as helps to ecumenicity. 

6 	"Faith Becomes Order" was the title of my Oberlin-conference sermon in a cia 

church near Oberlin. For 50 minutes, I held forth on this outline: (1) "The worthy 
life requires unity." (2) "The worthy church encourages diversity." (3) "The 
worthy society uses unity and diversity to produce maturity." I just reread it. It 
includes this quote from the great Greek theologian Georges Florovsky, who was pro-
minent at the conference (his wife always following him at about ten paces): "If it 
doesn't hurt, it isn't ecumenical." (Also prominent were some who with me were 

r=4 
to become, two years later at its inception, UCC: Paul Mineae [with me, CC], Elmer 

E-4 

Arndt [E&R], & Allen Miller [E&R].) In the midsection, 1 expressed the (community- 
° 

church) ideal (which I worked on during a 101-year pastorate): "a local congregation 
of the universal church, using the total resources of the Christian faith without pre- 
ference for any particular stream of the Christian tradition." The "proposal" does 
not mention such an experiment toward the local ecumene, though it does (25- 

x 
26,48,50,53) hold forth as ideal the vision of WCC New Delhi '61: "visible as all in 
each place...united with the whole"; & this on p21: The New Delhi statement 

0 	"remains the most adequate and comprehensive description of 'the unity we seek'." 

7 	The "proposal" mixes two body-metaphors, viz. dismemberment (based on the 

0 

	

	myth--as expressed, e.g., in the 1995 papal "Ut unum sint"--of an original Christian 
unity; "myth" in the negative sense, for Christians never have been organizationally 
one, with the possible exception of the AD/CE 51 Council of Jerusalem) & wounded- 

0 ness (esp.57; a therapeutic-restorationist image reifying the body-of-Christ image 
of the Church). Throw in the "head" metaphor & you have a stew of tropical confu- rcl 

sion. Innocently, the "proposal" suggests that papal primacy may have an ecumenical 
future (a notion the pentarchy [the five equal-status patriarchs of the Christian 
East] are so far from contemplating that the suggestion, intending convergence, 0 

cannot but have a divisive effect. Yes hope still: "Ecclesia de Eucharistia," a papal 
encyclical this month, muses on possibilities of intercommunion. 

8 	RCC-theologian Demetrius R. Dunn, in his A MYSTICAL PORTRAIT OF JESUS: 
New Perspectives on John's Gospel (Collegeville, MN: The Liturgical Press, 2001), 

0 ,o 	manifoldly confirms the thesis in this Thinksheet's title. Nicodemus (Jn.3) misunder- z 
.34 	stood "born again," & those with un-born-again (spiritual/symbolic/mystical) eyes 

literalize "all one" (Jn.17). P50: We participate in God's truth "by experiencing the 
love of the Father and thus becoming one with Jesus." "The charism of faith" (x) 
appears as "a faith-guided understanding" (xii). The Presence we experience is 
of the One who, in the love-gift of himself, saves us & teaches us to give ourselves 
individually & (here comes UNITY!) collectively. 

John's unity-mysticism is within the intimate sphere of the domestic metaphor: 
more than 100 times this Gospel refers to God as "Father," whose "only" Son (3.16) 
is Jesus, in whom our unity is as God's "children" (1.12-13). Paul (1Cor.12.13; 
Ga1.3.28; Co1.3.11; all of Eph.!) points to the miraculous unity-gift of "impossible 



diversities" (Jn.Marsh), an on-the-ground prophecy that though the world will tribu-
late the believers (16.13), "the world will come to believe." In his THE GREEK 
TESTAMENT (1859), Henry Alford identifies the world-persuasive unity as that of 
the common Christian "testimony" to the inner-trinitarian love appearing historically 
in the incarnation & the Christian fellowship. Also at Jn.17.21, the INTERPRETER'S 
BIBLE (1952) bluntly puts it: "The unity is not that of a human organization, but 
it is a gift of divine love." I use a geometrical figure: as we severally & collective-
ly move along our radii to the divine mutual Love, we thereby move closer to each 
other (the last hymn in the Craigville Tabernacle this morning [7.20.03] was "Draw 
me nearer": the nearer to the Lord, the nearer to each other). Unity in the One 
we worship is central, while varying WAYS OF WORSHIP (spelled out in a 1951 [Har-
per & Bros.] Faith and Order report with that title) will continue, with the hope 
of eucharistic mutuality, all at the table of each. 

9 	Institutional-organizational ecumenism is a dream fading as diversity increases; 
but Christians "in each place" increasingly are learning (to use the title of the below 
"document") "unity through [the practice of] community," on the principle of doing 
together what cannot be as well done alone (i.e., in separate congregations). At 
the conference, the community-church witness was the extreme left wing; but now, 
in Third World Christianity, this form is common, & traditional Euro-American denom-
inational congregationsare becoming uncommon. Division is opportunity as well as 
obstacle, & unity can be pernicious (e.g., the Catholic/Evangelical "pro-life" bilater-
al; the more we get together, the easier the devil's [as well as the Lord's] access 
to us). 

10 	"The apostolic faith" as expressed in the NT & the ecumenical creeds, with that 
Jesus Christ as "the one and only foundation" (1Cor.3.11) & "corner-stone" (Eph.2. 
20), is the inclusive & limiting content of any ecumenism worthy of the Christian 
name. Promoting other causes pollutes, corrupts, weakens this witness--as happened 
when the WCC gave $88,000 to promote ANC (though of course the money was to 
be used for norl-military needs). The African National Congress' Nelson Mandela 
could have left prison anytime he agreed to swear off terrorism, but he never did. 

Ninth in a Series on The Nature 
0 f the Unity W e Seek [For the pre-conference packet of 

the (1957) World Council of Churches North American 
Conference on this theme] 

Unity Through Community 
The feature article in By Willis E. Elliott 	THE CHRISTIAN CENTURY 

5.8.57 

1 " T IS POSSIBLE, here and now, to have a united 
church at the local level." These words from the pre- 
amble of the International Council of Community 

Churches' constitution imply an imperative arising from 
the experience of several thousand North American com-
munities. Given a glimpse of a "realized eschatology" of 
local unity in Christ, they bear a witness which is always 
urgent and is sometimes impatient of the obstacles they 
themselves have not surmounted and of the hurdles which 
defer this hope in most communities. And they have a 
sense of mission well expressed by W. A. Visser 't Hoof t's 
remark that, as experimental churches, they are "like the 
scouts who in the old days went ahead of the wagon 
trains." 

But it is need more than pride that prompts community 
churches to join the ecumenical symphony. They want a 
union card in the unity orchestra because they seek to take 
seriously the dominical prayer "that they may all be one" 
( John 17:21) and the apostolic reality and vision of "one 
Body, one Lord, one God" (Eph. 4:4 ff.). Yet there can  

be no blinking of the shame that while thousands of them 
are good at solo improvisations, only hundreds will accept 
the discipline of harmony even within their section. 

Efforts to organize community churches—Community 
Church Workers, Inc. (which died in the depression), the 
Biennial Council of Community Churches (Negro), the 
National Council of Comm.inity Churches, and the 195o 
merger of the latter two in the International Council of 
Community Churches—have all been less than smashing 
successes. But the several hunired that are banded to-
gether in the I.C.C.C. and in their area fellowships will 
be represented at the Oberlin conversations on "The Na-
ture of the Unity We Seek"—the theme that will also 
dominate their own national convention to be held at 
Northfield, Massachusetts, July 3o-August 3. 

The Local Oikoumene 

There is always a best angle for viewing a particular 
phenomenon. The best angle for viewing the community- 



church movement is the local angle. On some sides we 
have hardly begun to sculpture, but on this side the shap-
ing is in more than the beginning stage. Here and there 
across our land are significant demonstrations of diversity 
in unity, little prophetic ecumenisms. Those who arc chip-
ping away on Other sides of the ecumenical structure can 
tell us much. We believe we have something to share with 
them about this local side, the most neglected side of the 
ecumenical endeavor. 

Indeed, ecumenical thought is increasingly attending to 
the local. The tentative outline for the September 3-10 
meeting at Oberlin asked: "Of what importance for fu-
ture unity is the growth of community and federated 
churches? What light does their work throw upon the 

problems of faith and order?" In the two subsequent 
preparatory papers the local incarnation of the ecumenical 
spirit becomes a pervasive concern. 

The parish, it needs no saying, is the proving ground of 
all theories, the graveyard of most ideas, the maternity 
ward of the Church of Tomorrow. The chairman of the 
World Council of Churches' Faith and Order study ob-
serves that "the nearer we come to a responsible discussion 
of unity, the nearer we come to locality." For most com-
munity churches, however, the parish has been the prison 
as well as the province of ecumenical striving. Attention 
to the local side has been almost exclusive. Oberlin may 
help them view "in the round" if they go with humility, 
honesty and prayerful hope. 

Humility Sees Its Debts 

Community churches have two special reasons for hu-
mility. First, only a few of them were intentional creations, 
planned in the sense that a denomination plans a new 
church. Most of them had a fortuitous origin—or, to speak 

in faith, were "acts of God" (more, we trust, in the bibli-
cal sense of "mighty acts" than in the legal sense of acci-
dents). Christians of varying denominational backgrounds 
were thrown together by population changes and other 
largely "nontheological" factors. Existence came to them 
as gift more than as achie%ement. But in the fact of their 
existence, which they believe to be a working of God, 
they are beginning to sense an awesome logic which gives 
pause and penitence, threatens complacency and the easy 
custom of isolation, reveals fearful disparities between 
theory and practice, and forces the asking of new ques-
tions. 

Less than two years ago the International Council of 
Community Churches set up a study commission to con-
sider such issues as: "Who are 'we'? If each church has a 
God-given unity, just what kind of unity is it, and what 
is its meaning for our relations with each other as com-
munity churches, with the churches which surround each 
of us, with councils of churches, with denominations?" 
The logic of comprehensiveness and the logic of love com-
bine into a fearful responsibility of life, witness and fd-
lowship for all who name the Name. 

A second reason for humility is our indebtedness to the 
denominations. Many of our churches are unions of two 
or more congregations which dropped their ecclesiastical 
relationships when they united (though many others main-
tain their old relationships within a federal structure). 
Some were denominational but dropped their connection 
in the hope of a wider appeal within their communities or 
from discontent (though some churches in the council 
continue in a single denominational alignment). Almost 
all our ministers were trained in denominational schools. 
The list of debts is so long that one wonders whether this  

child has really left home. "What hast thou that thou hast 
not received?" strikes us with special force. There is only 
one family. 

We shall take to Oberlin a frank admission of these vast 
discrepancies between logic and actuality. The logic of 
community churches is that cooperation not competition is 
the first law of life; yet they are often sectarian in their 
local appeal and sometimes isolationist toward the local 
council of churches. Their logic is fellowship unlimited in 
Christ; but nine-tenths of them have no continuing fel-
lowship with other community churches. A larger relation-
ship would make possible a growing and working partner-
ship among themselves and, through councils at all levels, 
with other Christians. It is ironic that while the ecumenical 
movement still lacks the beam to descend through the fog 
to the local landing strip, most community churches show 
no intention of rising above their own terrain to enrich 
and be enriched by the whole church. 

Two Kinds of Wisdom 

Our humility, while real, does not rule out self-respect. 
We intend to respect, to listen and to share, but not to be 
told. We shall bring to Oberlin the ineptnesses of our im-
maturity, but also the assets of fresh viewpoints uninhibited 
by emotional attachment to one separate, sanctified tribu-
tary of the Christian river. The rationale of a church 
tradition tends to become problematical and even irrele-
vant in other periods and under different conditions than 
those of its origin. 

Community churches, most of them born since the word 
"community" was first used in the name of an American 
church (in 1914), are still in the period of their origin, 
still adaptively responsive to the forces and needs which 
begot them, still experimental and open to suggestion, still 
devoted to the idea that form must follow function. They 
are too young and limber to feel their elders' pain at the 
words of Baron von Hugel: "God has often to undo all 
our work for him and build it up again his own way." 
They find it easy to maintain diversity within unity, the 
right to differ without breaking fellowship. They are free 
to grow into the creative richness of a churchmanship of 
comprehensiveness. They are increasingly aware and 
ashamed of their isolation from each other and from the 
other communions, but also increasingly eager to repent of 
their provinciality and to assume the yokes of the larger 
fellowship and of ecumenical mission. And they pledge to 
"merge with other followers of our Lord as soon as a large 
proportion of the denominations, in obedience to him, 
unite to form one holy church." 

But there is a sense in which the kind of wisdom we 
bring to the colloquy is quite mature. It is built up out of 
the experiences of all the communions that have trained 
our clergy and laity, as the wisdom of young America had 
the wisdom of old nations behind it. The enriching cul-
tural pluralism which is the American way answers the 
inhumanities of the ages with the courage of youth. The 
Christian pluralism within a community church answers 
the schizophrenia of Christian dividedness with wisdom 
from the age-old church as well as with the wisdom of 
youth. It is from conviction, not merely from necessity, 
and not because we are tired, that we speak often in the 
irenic tones of old men, preferring "also" to "nothing but" 



and "both-and" to "either-or." It is because we have dis-
covered, in the parish, the wisdom of Paul Tillich's re-
mark about "the superiority of love over knowledge." We 
have come to know by experience that Roy I3urkhart's 
dictum is true: "If people are together long enough to 
become one in Christ then they no longer fight over 
words. If 

Not a Religion of Community 

Our faith in togetherness is indeed so strong that it 
threatens at times to psychologize and sociologize into a 
'religion of community instead of theologizing and ca-
tholicizing into a closer approximation of the Kingdom of 
God. As the natural and psychosocial sciences continuc 
elaborating the meaning of love, the temptation to identify 
Christian agape with this "love" will increase, and the 
synthetic agape may pre-empt the apse, so that the pri-
mordial creed "Jesus is Lord" gives way to "Love is God." 

But in very few of our community churches is this 
idolatry a live danger. We have a goodly doctrinal heri-

_tage from our denominational parents, and the lively spirit 
of prayer among us keeps pointing to the center. Enthusi-
asm for the fact of community will not veer off toward 
group-idolatry; nor will the one-big-happy-family routine, 
which glosses over differences and disdains doctrine but 
soon faints and grows weary, carry the day. Breadth of 
fellowship, we realize more and more, is creative only if 
each encounter of the branches runs down into the com-
mon trunk of theology and to the root of devotion, where 
many forms of piety sustain the whole. 

So theology, often first in ecumenical conversation, has 
been saved till last. Yet the fact that ideas do not occupy 
the initial or central position should not deceive the ob-
server into thinking they have no place among us. It is 
simply that people-in-fellowship comes first. Richard Por-
ter, the present minister-at-large of the I.C.C.C., expresses 
this priority: "Christian unity will come at the grass roots 
through human relations, and not at the top through or-
ganization or compromise." 

A Hearty Theological Diet 

It is true that when people come first, the religious as-
sociation will be at least temporarily an ideological catch-
all, a largest numerator rather than a least common 
denominator. But it is calumny to describe our motive as 
a desire to be all things to all men, so that, presumably, 
we May catch some. Far more often our motive is Chris-
tian love. While we are not a religion of love, we have a 
theology of love and a philosophy of unity through com-
munity. Our emphatic axis of thought is not the relation 
of the Lord to the church, but the relation of Christ as 
Event, as Person, as Community (in the senses described 
by John Knox), to the human natural community where 
sin and need call out for grace and power. 

Does this condemn community churches to a thin theo-
logical diet? Rather it sets out a thick stew, an inclusive 
dish. The invitation to join the International Council of 
Community Churches which appears in the council's or-
gan, the Christian Community, states our intention to 
"make available to all the spiritual treasures of each, over 
every barrier of race, creed, and color; and so to give a 
living demonstration of that brotherhood in Christ in  

which we 'all may be one.' " We find ourselves inclined 
to balance all sources of Christian authority derivative 
from Christ: Spirit-experience, Scripture, tradition, living 
church, reason. And almost all our churches would agree 
on all points with Walter Horton's "Christian consensus." 

A few (pan-religious) community churches would think 
the ecumenical consensus too narrow for their world-faith 
ideal. At thc other extreme are some who would judge it 
too broad for their rather fundamentalist and strictly pan-
Protestant approach. The vast majority, pan-Protestant 
in fact, are in dream pan-Christian, hoping for a healing 
of the great schism at the local level, working toward the 
marriage of Catholic and Protestant values, driven by the 
logic of triple loyalty to Christ, the total church, and the 
religiously polygot American neighborhoods. Consequently, 
community-church theology will more and more embrace 
the ideal of coherent comprehensiveness in response to the 
fact of local unity, the rational criterion, and the demand 
of brother-love. 

The Glory and the Peril 

It is the glory and the peril of a community church that 
it exists in direct response to the demands of its own com-
munity. The glory is that it sits where the community sits, 
weeping and rejoicing with the community, asking pri-
marily such direct questions as: What are the needs of 
this community, in the open domain and in the light of 
the gospel? What arc the divine-human resources for meet-
ing these needs? How best can each particular need be 
met? 

The peril, of course, is overconformity, servility to the 
wants and whims of the immediate environment. We rejoice 
in the autonomy of each church—and wonder whether the 
absolute sovereignty of the congregation can save it from 
the sovereignty of the community and can ever adequately 
relate it to the sovereign Lord and the Oikoumene. We 
believe in a parity partnership of clergy and laity, are 
proud of the attention we pay the layman's voice—and 
wonder whether we are not in danger of a tyrannous and 
impoverishing opposite of clericalism. In polity we speak 
from a seat on the left aisle—but we look hopefully at the 
episcopal-presbyteral-congregational experiment of the 
Church of South India. We tend to identify or at least 
idealize ourselves as the community at worship and the 
church as a fellowship of seekers—yet we are haunted by 
other dimensions of the true church, and we ponder the 
words of Douglas Steere, "It is what you leave out that 
wrecks you." Our logic is ecumenism; our disease, too of-
ten, is the localism of the one-congregation denomina-
tion. 

Confession and Forgiveness 

With the Division of Foreign Missions of the National 
Council of Churches, we believe in "all efforts to make 
the missionary body more international, interdenomina-
tional, and interracial," and in "the power of Jesus Christ 
to reconcile all human differences," and add that these 
principles apply also at home and to the local parish—yet 
often we are chameleons to the prejudices outside our walls. 
We are experimental—but the experiments are usually 
pressed only to the point of local self-satisfaction. We abjure 
conformity to denominational patterns—and easily assimi- 



late to the secular structures of commerce, social-service 
organizations and clubs. We hold that no church can be 
more than a pointer toward the true church, a foretaste 
of the Kingdom—but the local praise sometimes lures us 
into smug content, as though at least for our community 
we were the goal and the full meal. Like Ignatius we have 
a passion for unity, like Irenaeus we have a philosophy of 
unity—but most of our churches have little use for the 
catholic tradition which that passion and that philosophy 
engendered: if the particular congregation's tastes do not 
include catholic values, there usually will be no sense of 
deprivation. 

But in the same breath in which we call ourselves sin-
ners under judgment for our partialities and prejudices, 
we rejoice in a forgiveness which sets us on the pilgrim 
way with all saints and churches in Christ and gives us 
something to say, our own Canterbury tale. We shall be 
heard to speak more of what is to be than of what was 
and is, more about the unity we seek than about the unity 
we have. We seek a functional unity issuing from the 
working of God in the parish, ministering to the parish, 
and relating the parish to all the concomitant circles of 
the whole koinonia. We believe that a new catholicity will 
thrive in the polarity between Christ-centered faith and 
life and community-centered order and work. We ac-
knowledge that the "form, substance and procedure" of 
this Great Church are "as yet unknown."* And we pray 
for the patience to await it, the plasticity not to pre-
determine it, the wisdom to recognize its signs, and the 
courage to enter in. 

.From That They May AU B. One, a handbook on the community church, ob-
tainable from the offices of the International Council of Community Churchm, 
1580 King Ave., Columbus 12, Ohio. 

WILLIS E. Eworr 
pastor of the Morton, Ill., 
Community Church, is chair-
man of the International 
Counci 1 of Community 
Churches' study commission. 
He is also chairman of the 
program and planning com-
mittee of the Illinois council 
of churches. Previous articles 
in our "Nature of the Unity 
We Seek" series appeared in 
the issues of Feb. 15 and 29, 

March 14, April 4, May 9, 
June 1:3 and Aug. 22 (1956), 
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